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< CHAPTER 1 -
MAN'S MISSION IN HIS WORLD
nmona 1ot — The foundation of true piety™  mmna mayn v — and
the root of perfect service of Hashem™  oxa S¥x noagnm 113mw ki —is
formed by a person clarifying and verifying to himself  1m%wa inzin e —
(1) what is his obligation in his world,™  tnmz Toan oveng 3y b — and

1. The initial letters of the first four words of
this work form Hashern's Mame: jud, Kei,
vaw, kel In addition, there are twenty-six
chapters in this work — the numerical value
of that Mame.,

As Ramchal explained in the Introduction,
the primary goal of this work is o enable
us to properly understand and reach the
lofty level of chassidus — piety. Ramchal
uses the simile of “foundation™ to sug-
gest that the cnly way to attain that lofty
goal is to build one's spiritual ascent on a
strong foundation, as if one were building
a tall structure, The taller the building, the
stronger its foundation must be; otherwise
the edifice will collapse. Similarly, someone
seeking a lofty spiritual level must ensure
that his piety Is based on solid principles;
otherwise his faith may well falter | Michiay
MeEliyahu, Yol. |, p. 77 ).

2. This chapter will presemt the “roct” of
perfect service, A tree's rools serve two
purposes: (1) They bring nourishment to
the tree, and {2) they burrow deep into the
ground, anchoring the tree against strong

winds, A person, too, needs strong roots to
enable him to reach greater sparitual heights
and also to protect him from dangers that
could destroy his faith. Ramchal will explain
how one should plant and nurture these
spiritual rocts 2o that they will nourish his
healthy growth. He must have a fundamen-
tal understanding of his purpose in life and
how best to achieve it; otherwise he will lack
direction {Michtae MeEllyahu ibid,).*

3. Le., what s the purpase for which he
was created and placed in this world. Aside
from understanding the general purpose for
which mankind was created, a person has
to achieve clarity of his obligation in his
personal world, Everyone has a specific role
in creation, and therefore cach person must
incarporate the lessons of this chapter inte
his own unkque life.

Whereas modern society emphasizes
rights, the Torah speaks of cbiigations, Most
people demand what they see as the obliga-
tions of others toward them, but few think
about the obligations that they are required
to fulfill {Michtar MeEligatu ibid. ).

-

*Chassidus (piety] is essentially a state of mind inwhich one desires nothing other than to
give satisfaction to his Creator (see Chapter 18). “Perfect service” is the actual periormance
of mitzvos purely for the sake of the Creator {see Chapter 15). A proper attitude {chas-
sidus) is developed methodically, so it is said to be “built” on a strong “foundation.” On the
other hand, mertorious actions (*perfect servioe ™) must flourish continuously, so they are
said to “grow” from a healthy “root” (see Alel Shur, Vol. I, p, 338; lvamim of R Yechezkel
Sarna, and Simchas Mordechai).
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{2) toward what goal he should direct his cutloock and his ambition 'J;:_'t
i a 53 buy xn 9wk — in everything that he strives for during all the days
of his life.™

The analysis of a person's obligations and goals begins by discussing man's
ultimate purpose in creation;
#1372 BT WRIn WaY a1 — Now, what our Sages, of blessed
memary, have taught usis 15w Jaunab k5s 8932 8Y o7saw — that man-
kind was created only to take delightin Hashem,  tnyaw v nuat1—and to
benefit from the radiance of His Shechinah (Divine Presence),  1apna v
mnnang — for this is the true delight, =iy owmya San Sva poem
wymwn — and the greatest pleasure of all pleasures that can possibly exist.
w37 0w kI Nka A s oy — The true place for this greatest plea-
sure is the World to Come, 117 7275 NaT0ERT MI9Ta KI217 K1 2 — for
that is the world that was created with the design necessary for this purpose.™

Although man's ultimate purpose is fulfilled not in this world, but rather
in the World to Come, nevertheless, life in this world is necessary for the
attainment of man's goal:
a1 uvsn nmg bk yanb 113 77707 98 — But the path that we must traverse to
reach this desired destination of ours 0% a7 s — is this world.  xvm
113925 opar s 1 — And this is the meaning of what [the Sages], of
blessed memory, have said (Avos 4:16): 13 v fav o obwn

4, Man is by nature a constantly striv-
ing creature. When one formulates clear
goals, he will strive harder to achieve them;
a person exerts effort in proportion ta his
personal ambition. Also, if one is focused
on a goal, he will not be distracted by
trivial interruptions; but i unfocused, he
will flit from task te task without direction,
It ks therefore incumbent upon 8 persan to
clarify his ultimate goal so that he will exert
himself to achieve it, This will give direc-
tian to everything that he works at, every

day of his life {Michtar MeEliyahy ibid.).

5. The pleasures of this workd pale in com-
parison to the tree pleasure of delighting in
the radiance of the Shechinah that awaits a
person in the World to Come {Olam Haba).
As the Gemara states (Berachos 17a); [in)
Olam Haba ... the righteous sif with crowns
on thefr heads, and delight in the radiance
of the Shechinah. Qlam Haba is a spiritual
realm, for only in such a realm can man
have the ultimate pleasure from the radi-
ance of the Shechinah
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Kan I.'l","ll.'h"'l — This world is similar to a vestibule before the World to Come.
Thus, man's ultimate goal lies beyond this world, but he can reach the World
to Come only by passing through this world.™ 2787 N Demann owyERrm
st mbanb — Mow, the means that enable a person to reach this goal @
nawt Jaam Sxa prby Y ws myen — are the mitzvos that God, blessed
be His Mame, commanded us [to fulfill], a%wn P9 %0 My ey o
firs — and the place for performing the mitzvos is only in this world/™ Yy
abnnz o%wa 113 o1sg 0w 13 — Therefore, man was placed in this world
first, %3 1% coamamn nbxi oy 1 Syw 13 — so that through these
means, which are available to him here, 1291 9w otpna Bx waab San
t5 — he can reach the place that has been prepared for him, a9y xw
%37 — which is the World to Come, 1 5w 1% nap 9w awa oy nnab
nbs owynx — there to be sated by enjoying the good that he earned for
himself through these means, i.e., his performance of the mitzves.®  xm
13735 @aar s e — This is what [the Sages|, of blessed memory,
meant when they said (Eruvin 22a) regarding the verse (Devarim 7:11): You
shall observe the commandment ... that | command you loday to do them:
u::nmq‘z ava — Today — in this world — is the time to do them [the mitzvos];
g3t Sagh amm — and tomorrow — in the World to Come — is the time to
receive reward for fulfilling them. It thus emerges that man's obligation in
this world is to fulfill the mitzvos. And the goal toward which he should strive

B. A vestibule is cbviously not a destina-
tion unte itself, but merely a passageway
te a true destination; while in the vestibule
one prepares for his entry into the recep-
tion room beyond. Similady, this world is
not the place of one’s ultimate purpose,
but rather the path that leads to Ofam Haba
and the place in which to prepare for it. As
the Mishnah concludes: “Ready yourself
In the vestibule, so that you may enter the
reception room” (Rambam and Rabbeinu
Yonah ad loc, ).

7. The design of this world is such that
it provides innumerable oppartunities for
mitzves as well as challenges to their per-
formance.

B. Performance of the mitzvos, which is
possible only in this physical world, gener-
ates one’s reward in Ofam Haba and is, in
a simple sense, the “currency” that enables
him te enter and enjoy that world, In the
ensuing paragraphs, Ramohal will provide
& deeper understanding of the purpase of
milzvos and of man's mission in this world,
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in everything he does is to achieve the eternal delight of the World to Come.*
This is the basic explanation of man's purpose in the world. There is,
however, a deeper understanding of the matter:
KR 1372 MY Y3nonwa — When you examine the matter further, you will
see MEKY MW 13 — that true perfection — which is the ultimate good —
77207 12 Mpana P71 K — is nothing other than cleaving to |Hashem|, blessed
be He™  =mix 950 717 maw me s — And this is what David HaMelech
means when he says (Tehillim 73:28);  “ai %5 opbx navp usr — But as
for me, closeness to God is my good (i.e.. my perfection)"™  nng- gy
431 0 w3t B3 R Y33 ANaw wWRaK ANIK 0 Nk sy — and when he says
further (ibid. 27:4); One thing | asked of HASHEM, that shall | seek — that |
dwell in the House of HASHEM all the days of my life, to behold the sweetness
of HasHEM and to contemplate in His Sanctuary' 2107 K7 1 771 %2 — For

9. The term deveikus, cleaving, obviously
camnot mean a physical attachment o
Hashem, Rashl (Deparim 13:5) explains
that one "cleaves” to Hashem by emulating
His ways of kindness (see also Sotah 14a).
Further, it means that one's spiritual level is
elevated by doing His Will and thereby be-
coming “close” to Him, as it were (Sformo,
Devarim 11:22). Ramchal explains below,
in Chapter 19, that the ultimate level of
“cleaving” to Hashermn in this world is when
one is constantly aware of His Presence and
does not stop thinking about Him and His
Torah (see also Ramban, Devarim ibid., and
Meshech Chochmah. Devarim 10:20}. Thus,

one can achieve closeness to Hashern even
in this world, although the ultimate close-
ness is possible only in the World te Come,

10, Ramchal writes elsewhere  (Derech
Hashem 1:2:1) that only Hashem possesses
true perfection; nevertheless, He shares His
goodness by allowing people to come close
to Him, a3 much as possible, through the
study of Torah and performance of mitzvos.
To the extent that they attach themselbves to
the Perfect One, they too gain “perfection.”

11. The “House of Hashem" is the study
hall, for the best way to attain develkus
{attachment to Hashem) |s through Torah
study {see Derech Hashem [:4:9 and IV:2:2).

* The Gemara relates {Shabbos 88b) that when Moshe ascended to Heaven to receive the
Torah, the angeds argued that the Torah should remain in Heaven and not be given to man,
They contended that its esoteric wisdom was too sublime for man, and more fitting for the
heavenly beings iMaharshal. Commanded by Hashem to refute their argument, Moshe
responded to them that the Torah contains practical mitzvos that can be performed only in
this workd by human beings, He contended, for example, that withouwt human parents, one
could not perform the mitavah of honoring one's father and mother. Thus, the Torah itself
demonstrates that it was meant for this world, which was designed for the performance
of mitzvos and is the arena of achievement. The angels conceded, recognizing that the
ultimate purpose of the Torah bs to perfect man's ways in this world, allowing bim to gain
entry into the spiritual realm of the Waorld to Come.
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only this attachment to Him is the true “good,” w2 ymawmy o1 nbm 5y
a1t a7 — while anything else that people consider to be “good” 1'%
nyny s ban xbe — is nothing but futility and deceptive nothingness.
nxa naw’h aqxa narwab opax — However, in order for man to merit this
true “good” of becoming attached to Hashem, the Source of True Perfection,
mwr ey vk — it is fitting that he should first toil s 5wy
anup® — and endeavor through his own efforts to acquire it m
972 13 paTe Sapwwy — This means that he should endeavor to attach
himself to [Hashem)|, blessed be He, in this world, 77 anThinw owyn 03
1aun — through the power of actions that bring about this result of making
a person close to Him;  m¥ea on om — and these actions are, specifically,
the mitzvas. Thus, the mitzvos are not merely methods for acquiring one’s
place in World to Come. Rather, their fulfillment bonds a person to Hashem and
that attachment is the ultimate perfection — which is the primary reward that
a person receives for his efforts.!™

12. The verse states (fyor 5:7): Sapb ope s
b, For man is born to toil, The Talmud ex-
pounds [ Sanhedrin®3b): Allmen are destined
for todl; fortunate are those who merit todling in
Torah study, and not in other endeavors. [See
the Insight on p. 148.]

Hashem could have given man some form
of pleasure without requiring human effort,
bt He chose to create man for toil, so that he
would be able to earnthe only true good. Inhis
other works, Ramchal explains that Hashem
structured creation so that man could earn
reward, and not feel the embarrassment of

one who receives a gift he does not deserve
|xmrozn wpmz) (see Derech Hashem 1:2:2, and
Daas Tevunos §18 and §158).

13, Thiz deepens cur understanding of the
role of mitzvos, True, they are the means
by which cne earns his future share in Ofam
Haba, but they are also more. The mitzvos
are actions of inherent holiness and value
that serve to bond a person to Hashem in
this world, leading to absolute closeness
with Him in Qlarm Haba (a5 will be explained
belaw), and that is the ultimate goodness
orne can recejve.®

* R lsaac Sher iLeketr Sichos Mussar, Vol, 1, p. 382) notes that Ramchal here illuminates for
us & fundamental difference between common currency and the “currency”™ of the mitzvos
(see note 8). When we are paid in cash for a service, the money has no value unless it
can be used to purchase something. If an item that one desires is available at a bargain
price, he can choose to earn less money and will be none the worse for it. However, the
riward for a mitevah is not merely that it can "purchase” pleasure in Ofam Mabs; rather, the
mitevah itself is a direct reward, much as proper nutrition is the direct road to good health,
Each mitzvah is in and of itself an act that bonds us 1o Hashem, so the resulting doseness
tex Him, which translates into one’s reward in the Waorld 1o Come, is intrinsically related 1o
thie effart one invests in fulfilling the mitzvah. |See also Derech Hashem 1:2:3.]
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Having explained that one must exert effort to perform mitzvos in order
to become attached to Hashem, Ramchal now expands upon the nature of
that effort:

UEn IR DPNTNT 13 oI oipna oTsh R e waEn iy nam
T12m — Mow, the Holy One, blessed is He, has set man in a place where
there are many factors that can distance [man| from Him, blessed be He;
nEnT NRND o0 oM — and these are, specifically, the physical desires
that are everpresent in this world,  TmNR U oK WE — whose nature
is such that if someone becomes drawn after them, PRINR K0 am
KD 20 T ?g';P'I.'I‘_I — he will become steadily more distant from the
true good, which, as we have explained, is bonding with Hashem.  xynn
npina annbna N2 nesa on s — It emerges, then, that [man] has
truly been placed in the middle of the most intense battle;™ sy b3 12
st pa ateb pa oY — for all the circumstances of the world, whether
favorable or adverse, osY niavel o man — are in reality tests for a
person to overcome. TN FN WET 08K 730 3ra — There is poverty
on one side and wealth on the other side. Both of these can pose chal-
lenges to a person,  mabw TRsW 1I¥2 — in the manner that Shlomo
HaMelech stated (Mishlei 30:9): 190 71w "R ANy vaws 19¢
" 3 MW WK — Give me nelther poverly nor wealth, [bul] allol me my
daily bread, lest | be sated and deny [You], and say, “Who is HASHEM?,"
and lest | become impoverished and steal, and take the Mame of my
God [in a vain cath of innocence]. MK T¥n PR X w0 Mbwa —
Simnilarly, there is tranquility on one side and suffering on the other side,

14, Man s comprised of a spiritual soul and
a physical body, each with its cwn desires,
By following eone's physical desires, one
gives his body domination over his soul
As a result, the more one pursues physi-
cal pleasure, the more one will move away
frean hediness and his true purpose, I, on the
other hand, one subjugates his body to his

soul and follows his spirial drive, he will
move ever closer to Hashern,

This "battle” Is the constant clash be-
tween the soul's desire for intellectual and
spiritual growth, and the body's desire for
physicality and mundane pleasures, Should
one satisfy his body or his soul; his lust or
his values?



